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Fr Martin has a wonderful turn of phrase. And he has kindly called this talk a key note address. It’s something much more ordinary than that. It's just an attempt to share a few thoughts on a topic which I hope will be of interest and use to you. 
I'm not going to talk directly about being an Oblate. After all, one becomes an Oblate as one becomes a monk, in the hope of becoming a better Christian. So it's more to one of the aspects of what it is to be a Christian that I’d like to turn your thoughts. The disciples were first called Christians in Antioch, says St Luke. And we're called such, of course, after Christ. ‘You are the Christ’, said Peter. It’s a profession of faith. Christ means Anointed One. But our Lord was not anointed with oil, like the priests and kings and sometimes prophets of the Old Testament. He was anointed by the Holy Spirit. At the beginning of his ministry he was baptized by John in the river Jordan. ‘And John bore witness: “I saw the Spirit descend as a dove from heaven, and it remained on him.”’ And this descending and remaining is called an anointing. In the synagogue at Nazareth, Jesus quotes Isaiah: ‘The Spirit of the Lord is upon me because He has anointed me…’ ‘God anointed Jesus of Nazareth with the Holy Spirit and with power’, says Peter to Cornelius. To be a Christian is to be anointed with the same Spirit as Jesus. The Spirit was given him at his baptism in view of his mission. It's our privilege as Christians to share the name of Christ, the Spirit of Christ, and the mission of Christ. That's what I hope to bring out: our sharing in the anointing and mission of Christ. This mission, as was said frequently by the Second Vatican Council and by John Paul II, was for Christ, and is for us, a threefold mission. Christ was anointed, Christ was sent, as Prophet, Priest and King. And so are we. Not long after he was elected Pope, John Paul II gave a series of interviews to a French journalist, Andre Frossard, and in the course of the interview he said this: ‘After reflecting on the whole of its content, [i.e. of Vatican II], I have come to the conclusion that, according to Vatican II, to believe is to enter the mission of the Church by agreeing to participate in the triple ministry of Christ as Prophet, Priest and King.’ Perhaps a slightly heavy sentence, but precious. What does it mean to be a Catholic Christian believer? It means to enter the mission of the Church by agreeing to participate in the triple ministry of Christ as Prophet, Priest and King. That's a good, useful, inspiring statement and it’s what I would like to unpack. The Pope was talking here about a participation common to the whole Church, to all Christ's faithful, to every member of the Church, deriving from faith and the sacraments of initiation: Baptism, Confirmation and the Eucharist. Deacons, priests and bishops, by virtue of the sacrament of ordination, share in a further way of their own in Christ's threefold office. But our focus today is on what belongs to all of us as Christians, male or female, slave or free, Greek or barbarian, whatever we may be, and especially, of course, the laity, without whom, as Newman famously remarked, the Church would look rather silly.  
On the table, with a candle before it, is one of the oil stocks, as we call them. It’s the one with chrism in it. Chrism is olive oil, made fragrant with balsam. It is the most precious of the ‘holy oils’. It is not simply ‘blessed’; it is ‘consecrated’, by a Bishop at the Chrism Mass of Maundy Thursday. It is used in the sacramental life of the Church, and first of all in the post-baptismal anointing. If an infant, a child, or an adult is being baptized and not being confirmed immediately, then they are anointed with chrism on the crown of the head. The Church teaches, the liturgy teaches, that our participation in the threefold mission of Christ, the Prophet, Priest and King, is rooted in that liturgical action. When the minister anoints the child or adult with chrism, he declares: ‘The God of power and Father of Our Lord Jesus Christ has freed you from sin and brought you to new life through water and the Holy Spirit’ (at the baptism which has just taken place). ‘He now anoints you with the chrism of salvation so that, united with his people, you may remain forever a member of Christ who is Priest, Prophet and King.’ All I hope to do is remind you that you were anointed with chrism - either immediately after your Baptism, or in the sacrament of Confirmation, where chrism is used again, or on both occasions. And thereby given a share in this three-fold mission or ministry of Jesus. My great hope for this Oblate weekend is that this anointing will shine afresh on you, in you and through you. 
St. Cyril of Jerusalem, a 4th c. Father of the Church, was speaking to his congregation about this very thing, and he said this: ‘When Christ had washed in the River Jordan and shared the touch of His divinity with the waters, He came up from them and the Holy Spirit descended on Him.  So too, when you came up from the holy water of the font, your anointing took place, the sacramental sign of the anointing which Christ received. He was anointed with the spiritual oil of gladness, that is, with the Holy Spirit. You were anointed with myron (the Greek for chrism). You became partners with Christ and began to share with Him. Beware of imagining that this is ordinary ointment. It is no longer ordinary after its consecration, but Christ's grace dwells in it which imparts to us His own divinity through the presence of the Holy Spirit. Your body is anointed with visible myron while your soul is sanctified by the life-giving Spirit.’ He's drawing a parallel there between the baptism of Christ and the descent of the Holy Spirit upon him with what happens to the newly-baptized Christian. He goes down into the water like Christ, and his sins are washed away. He or she comes up from the font, is anointed, and the Holy Spirit comes upon him or her. 
So, John Paul II, in his Christifideles laici, wrote: ‘Participation in the threefold mission of Christ finds its source in the anointing of Baptism, its further development in Confirmation and its realization and dynamic substance in the Holy Eucharist.’ 
St. Augustine says this: ‘Not only has our head (that means Christ) been anointed, but we, his body, have also been anointed. Therefore anointing comes to all Christians. Clearly, we are the body of Christ because we are all anointed and in Him are Christs, that is, anointed ones, as well as Christ Himself, the Anointed One. In this way then, it happens that with head and body the whole Christ is formed.’ The anointing that came upon Christ overflows from Him, the head, St Augustine says, on to us, the body. And this anointing is not miserly. As St. John Chrysostom put it: ‘we possess abundantly not one but all three of these dignities.’ So, we have been anointed as Christ has been anointed, and this anointing has given us a share in Christ's mission. And in this light, I suggest, we can think of oblation. We ‘offer’ ourselves to God so as to share the mission of Christ. It's not something to cuddle to me or a personal comfort or to make me think I must be rather special and holy. It is sharing Christ’s mission as prophet, priest and king. 
 
In the History of Salvation
Now, just a word about the place of prophecy, priesthood and kingship in the history of salvation. Each of these belongs to the original vocation of the human being as such. We are familiar with the idea of man, humanity, as priest of Creation, as called to bring Creation to God in some way. But kingship and prophecy were there from the beginning too. But this threefold vocation has been lost, or at least confused, impaired, misdirected by sin. And the history of salvation is about its gradual restoration. It reappears in an initial way in the Old Testament with the people of Israel. Israel herself as a whole, as a unity, as a force in history, was given a prophetic, priestly, kingly role. Israel herself, from the Exodus on, is prophet, priest and king. The particular prophets, priests and kings of Israel in her history, people with a specific function, were given those to serve the general mission of Israel. Jesus is the ultimate Israelite. He is the one who sums up in himself the individual prophets, priests and kings that went before Him. And He sums up Israel as a whole. He, the ultimate Jew, embodies and lives the vocation of Israel. Perhaps we can say, He was a prophet especially in his preaching, a priest on the Cross, a king through his Resurrection. But he is always all three at once. And having died and risen, He imparts, conveys, communicates, shares with us His threefold office. To be redeemed by Christ, it is to be given back, in Him, in a richer way, the vocation we had in the beginning and were robbed of by sin. It is to become again prophets, priests, kings.
     There’s a link here with the Rule of St. Benedict. The three activities highlighted by the Rule are reading, liturgy (prayer) and work. We can connect reading (lectio) with our prophetic function, liturgy with the priestly vocation, and work with the royal.  
I'd now like to say something about each of these in turn: prophecy, priesthood, kingship. 

Prophecy
Prophecy is in many ways a tricky subject. It's a bit of a minefield. It isn't simply foretelling the future, like the octopus supposed to have predicted the results of the World Cup! There's also a secularized sociological version of what a prophet is. It’s derived from the Bible and Christian tradition, but gives it a slight twist. A prophet, a prophetic figure, is someone like Martin Luther King or Mahatma Gandhi, pioneers, emancipators who open up a better future; people with a vision, who maintain this vision often against great opposition, who suffer for it and who liberate us from past patterns and open up the world for us in a positive way. That’s one understanding of being a prophet. It’s not to disparage such people in any way, to say that it’s not precisely what we have in mind here. Then, of course, there's the Islamic belief that the Prophet, to whom all other prophets point, Jesus too, is Muhammed himself. We don’t subscribe to that. So let's try and understand, from a biblical, Christian point of view, what a prophet might be. There's a French word which I think is helpful here; there's no exact equivalent in English. It's a hyphenated word: porte-parole. It literally means, someone who carries (porte) a word (parole), a word-bearer. Therefore it means a representative, a spokesman, a mouth-piece. To be a prophet is to be someone who carries the word of God, a porte-parole. At the foot of Mount Sinai, Israel became a carrier of the word of God.  The law was given through Moses, the law was the word of God, and Israel was called to welcome, obey, live by that word. That was the moment Israel received its prophetic vocation. The prophets, in turn, promised a deeper knowledge of God. ‘They will all be taught by God’, says Isaiah, quoted by our Lord in chapter 6 of St John. You may remember the wonderful scene in Numbers when Moses has his 70 helpers and the Spirit comes upon them and there are two other fellows outside the camp who start prophesying. Joshua comes along and says: ‘Look, there are these chaps, let's stop them’. Magnanimous Moses, though, takes a different line: ‘Would that all the Lord's people were prophets!’ Then Jeremiah: ‘They shall all know me (when the New Covenant comes), from the least of them to the greatest.’ And the prophet Joel: ‘And it shall come to pass afterwards that I will pour out my Spirit upon all flesh. Your sons and your daughters shall prophesy; even upon the menservants and maidservants in those days, I will pour out my Spirit.’ At Pentecost, St Peter claims that what Joel prophesied has happened. And to emphasize the gift of prophecy, he adds a second mention of it to Joel's text: ‘I will pour out my Spirit and they shall prophesy.’ One theologian writes here: ‘Clearly it is a question at Pentecost, not of the particular gift of prophecy among other gifts and ministries, but of the general and fundamental gift of prophecy. Pentecost is a universal consecration in prophecy, for which every individual receives his particular gift in the sacrament of Confirmation. And in this sense, no member of the Church is deprived of his proper gift’ (Sergius Bulgakov). There are connections here. The Holy Spirit comes down on the apostles and the early Christian community at Pentecost, as He came down on Christ at the Jordan. Christ then went forth in the power of the Spirit to preach the Good News to the poor. And the outpouring of the spirit of prophecy on the whole Church at Pentecost, is communicated to us individually through the holy Chrism of the post-baptismal anointing and Confirmation. And we are sent forth on our prophetic mission. The 1st Letter of John says: ‘You have been anointed by the Holy One and you all know.’ How striking! The effect of the anointing is knowledge. Not the knowledge of who's going to win the World Cup, but the knowledge of God, precisely this knowledge of God promised by the prophets. ‘I write to you not because you do not know the truth but because you know it and know that no lie is of the truth. The anointing which you have received from Him abides in you and you have no need that anyone should teach you.’ Breathtaking! What is it to be a prophet? To be a bearer of the word, porte-parole. We've been given the gift of faith. Faith is to give assent to the word that God has spoken to us through the prophets and above all through the Word made flesh, Christ. It’s to believe that word. And when we do, then that word comes to live in us, as it came to live in Mary. To be a prophet, to say it again in a more elaborate way, it is to be receptive of and responsible for the word of God that we have received through Revelation, through faith. We carry a word which is not our own, not our own wisdom but God's wisdom. 
Let’s try briefly to develop this further, thinking of the Rule, thinking of Mary. Mary was a prophet especially in the events around the conceiving of her child and her giving birth. Let’s say there are four elements, four stages. First, to welcome the word of God into our heart, into our mind. We don't always want to be spoken to by God! That is why, in Benedictine tradition, there is a stress on silence, listening, lectio divina. And the Liturgy of the Word at Mass, by the way, is the foremost forum of lectio divina. But secondly, it's not enough to hear the word, we must obey it, do it, put it into practice. The word must become flesh in us, in our life. Mary welcomes the word of the angel, gives her consent to it, and the Word Himself, the Second Person of the Trinity, takes flesh in her. Then she immediately gets up, she doesn't spend a lot of time gazing at a mirror or anything, she gets up and goes to see her cousin to help her, and so she carries this word to another. This is a third stage. St. Benedict is so strong on silence, because he has such a sense of the value, the power, of the word. It is such a precious thing, to be able to speak. The Greeks famously said: ‘Man is a rational animal’. The Greek ‘rational’ is actually logikos, which means, originally, able to speak. This is what marks us off from the other animals. We are word-bearing animals. And now, through the Incarnation of the Word, we've been given this great privilege of bearing, carrying the word of God, to others, like Mary to Elizabeth. What a responsibility! What sensitivity to words it must give us! St Benedict quotes from Sirach: ‘A good word is above the best gift’. We all know what harm we can do by words. There's not any of us here who doesn't regret things he or she has said. ‘Life and death are in the power of the tongue’, says St Benedict, quoting Proverbs. And it is true. We can wound and wither others by our words. The Gospel says we will have to have to account for every word we have spoken. But we can give life as well. The Gospel, our faith, is a word of life. We have been entrusted with ‘the words of eternal life’. Do we share them? How many discreet opportunities there can be for doing so! And the more we live them, the better we speak them. Mary just greets Elizabeth, and the Holy Spirit is there. Then the fourth and final stage. Mary praises God in the Magnificat. Isaiah speaks of the word of God coming down like the snow and the rain and then, like the moisture, rising up again. The word goes in a circle. It comes from God into our hearts, it comes into our lives, we share it among one another, and then it goes back up to God in praise. Mary sings her song of praise. Where are we most prophetic? In the liturgy. There we give the word that we have received from God back to God in praise.  I will just quote from a French poet, Charles Peguy. The speaker is a woman. She is speaking about the immense privilege given the human being to bear the word of God, to have this life-giving word in us. ‘Mystery of mysteries, (she says), this privilege that was given to us, this incredible, exorbitant privilege to keep alive the words of life (she means the words of the Gospel), to nourish with our blood, with our flesh, with our heart, the words which, without us, would collapse fleshless. Oh misery, oh misfortune, that this would happen to us, that it would belong to us, that it would depend on us, to make the word understood through the centuries of centuries, to make it resound. Oh misery, oh happiness, that it would depend on us, shivers of happiness, we who are nothing, we who spend a few years of nothing on earth, a few wretched, pathetic years, we immortal souls. Oh danger, the risk of death, it is we who are responsible, we who are incapable of anything, who are nothing, who are uncertain of tomorrow and even of today, who are born and who will die like creatures of the day, who pass through like mercenaries. And yet it is we who are responsible, we who in the morning are uncertain of the evening, and even of the afternoon, and who at night are uncertain of the morning, of the following morning, it's folly. It's still we who are responsible, it depends on us and us alone to assure the words a second eternity, an eternal eternity, a remarkable perpetuity.  It belongs to us, it depends on us to assure the words, an eternal perpetuity, a carnal perpetuity, a perpetuity nourished with meat and fat and with blood. We who are nothing, who will not last, who practically speaking won't last at all on earth. It's folly. It's still we who are responsible to preserve and to nourish the eternal on earth, the spoken words, the word of God.’  
Yes, as prophets, we are responsible – before God, before our fellow human beings – for this word so amazingly entrusted to us.

Priesthood
Here, we are talking, not about the ministerial priesthood, but about the priesthood belonging to all the faithful irrespective of age or sex, the priesthood that derives from our baptism and confirmation, from our anointing by the Spirit.
Priesthood. Again, the word is controversial, dynamite. What can we make of it? It certainly makes us think of oblation. Of sacrifice, of the offering of gifts to God on behalf of everyone. This time a German word might help: Hingabe. It’s usually translated devotion, dedication. Gabe is gift. Hin is away from yourself to another. It is a giving away of oneself to another. In our context, let us say, to God, the Father for the sake of others, and to others for the sake of God. Perhaps, this is getting us close to priesthood. Priesthood mediates between God and the world. It makes traffic possible between the two, on the basis of a giving away, a giving way. Sacrifice comes from two Latin words: sacrum facere, ‘to make sacred, to consecrate’. The goal of priesthood, of sacrifice is reconciliation, union: humanity and the world transfigured by the presence of God. Our priesthood is at the service of this reconciliation and transformation. 
This may help too, from a Russian theologian. ‘The original sin consists in man’s choice of a non-priestly relationship with God and the world. And perhaps no word better expresses the essence of this new, fallen, non-priestly way of life than the one which in our own time has an amazingly successful career, has truly become the very symbol of our modern culture. It is the word consumer’ (A. Schmemann). A consumer wants to get. A priest wants to give. 
Priesthood – another thought – is a kind of advocacy. It is being a voice for the voiceless. Aren’t Christians called to be that in a broad and deep way? There is such suffering. Who is going to take that up into prayer? There are many kinds of muteness in the world, including that of nature, animals. In our priesthood, they receive the gift of speech, of prayer. We speak for them. And ad-vocacy becomes in-vocation. Our priesthood is a calling for, a calling down of God’s blessing.   
Or one might define priesthood as living vertically. We get up in the morning and we think: I' m going to do, or I’ve got to do, this and that and the next thing. We have a list of horizontal things needing done. And we know other people are going to get in the way, that we are going to be frustrated. A good day is when we haven't been frustrated, we've eliminated the opposition, we've achieved our goals. But to live like that is precisely a recipe for anger. If, though, at the same time we try to live vertically, in relationship with God, then we can interpret the day's setbacks in another way. Priesthood, ultimately, is union with the priesthood of Christ in his Passion, his Resurrection, his eternal priesthood before the Face of the Father. It is opening the world to God, through the Cross.
Let’s go back again to the Exodus, to Mount Sinai. The people have come out of Egypt, they have had their baptism in the Red Sea, they are now standing underneath the mountain in the desert and the Lord speaks to them. ‘Now therefore, if you will obey my voice and keep my Covenant you shall be my own possession among all peoples. All the earth is mine and you shall be to me a kingdom of priests and a holy nation.’ Moses established a specific priestly order within Israel, and the worship of the Temple was its issue. But at the same time the people as a whole can be called truly a kingdom of priests. Then, Israel’s priesthood having been brought to its perfection in the sacrifice of Christ on the Cross, we come to the great lines of St. Paul, Romans 12:1, ‘I appeal to you therefore, brethren, by the mercies of God to present your bodies as a living sacrifice wholly acceptable to God which is your reasonable worship’. ‘Reasonable’ translates logikos. We have met it already. In accordance with the word, we offer our worship. It is neither the irrational worship of the pagan cults of Paul’s time, nor the animal sacrifices of the Temple. Thanks to the priesthood of Christ, we can ‘present our bodies as a living sacrifice’. This means our whole life in this world, our embodied existence. It can all be living sacrifice to God. We are not consumers, on the make; we are priests. John Paul II, in his profound theology of the body, spoke about the ‘nuptial meaning’ of the body. You could also talk of its ‘priestly meaning’. Our body is what we offer to God, supremely when we die, the ultimate Hingabe. 
Origen said this, ‘Every Christian carries his holocaust within himself and applies the flame to it. My holocaust, my sacrifice is within me, and it is I who light its flame’. St. Peter Chrysologus said, ‘God desires not death but faith. God thirsts not for blood but for self-surrender. God is appeased not by slaughter but by the offering of your free will.’ Here is a quotation from the 2nd Vatican Council, Lumen Gentium 34. Every lay person should know it by heart. ‘To those whom he intimately joins to his life and mission, Christ also gives a share in his priestly office to offer spiritual worship for the glory of the Father and the salvation of man… For all their works, prayers and apostolic undertakings, family and married life, daily work, relaxation of mind and body, if these are accomplished in the Spirit - indeed even the hardships of life if patiently borne - all these become spiritual sacrifices acceptable to God through Jesus Christ.’ Seven things are mentioned in that sentence: work, prayer, apostolic undertakings, family and married life, daily work, relaxation of mind and body, even the hardships of life. They stand for the whole of our life. It can all be worship of God and intercession for the world and the Church. It can all be at the service of reconciliation. It can all be taken up in the Eucharist. The Copuncil goes on: ‘In the celebration of the Eucharist these [the 7 things mentioned] may most fittingly be offered to the Father along with the body of the Lord. And so, worshipping everywhere by their holy actions, the laity consecrate the world to God.’ Is there any need to say to Benedictine oblates, how this teaching lights up their daily praying of the Divine Office? 
Our own lives can be joined to the priesthood of Christ, and however insignificant they may feel to us, they are actually overflowing with meaning and power, thanks to Him. We can share in his worship of the Father, his prayer for the world. We can in everything we do and undergo by calling down the Holy Spirit on the world. All day, every day, 24/7. ‘My sacrifice, a contrite spirit. A humbled contrite heart, you will not spurn.’ If in the end, that's all we have to offer, then we will have truly realized our priesthood. 
Priesthood finds its fulfillment in martyrdom, the ultimate Hingabe. Let me quote here, Edith Stein, St Teresa Benedicta of the Cross. You will know her life: a Jewish convert to Christianity, born in 1891, a philosopher and teacher, then a Carmelite nun, gassed to death as Christian Jew in Auschwitz, canonised now and proclaimed a Patron of Europe. In 1939, about 3 years before her death, she wrote a last Will and Testament. It is an example of this priesthood in practice: 
‘I joyfully accept in advance the death God had appointed for me in perfect submission to His most holy Will.  May the Lord accept my life and death for the honour and glory of his Name, for the needs of His Holy Church, especially for the preservation and final perfecting of our holy Order (Carmelite), and in particular for the Carmelites of Cologne and Echt (where she lived), for the Jewish people, that the Lord may be received by his own and His kingdom come in glory, for the deliverance of Germany, for peace around the world and finally for all my relatives, living and dead and all whom God has given me. May none of them be lost.’  
 	These are the words, of course, but she lived them out. It was a living out of her baptismal priesthood, of her anointing with the Spirit. We underestimate the power that has been given to us: early Christians were so convinced of it that they believed that the world only continued to exist because of the prayers of Christians. They were a tiny minority in a huge, hostile or indifferent Roman empire, but they believed the only reason the sun comes up in the morning, the only reason why the cycle of seasons goes on, the only reason why the Roman empire staggered along was because Christians were praying. Such was their sense of the grace of priesthood given them. 
In our lives, we will only meet a tiny number of people, with whom we have a particular relationship and a particular responsibility. But our anointing with the Spirit means we can unite ourselves with the offering of Christ on the Cross, His universal offering, and with Him call the Holy Spirit down on the whole world. We should not underestimate this power of prayer. Anything can be grist to it. ‘We carry our holocaust within ourselves and we ourselves set the flame to it.’ 
                                                
Kingship
Finally, kingship. I think it would annoy you were I PC, and said, ‘or queenship’! 
‘You are to me’, says the Lord at Mount Sinai, ‘a royal priesthood’. There’s a sequence here. As prophets, we receive and carry God’s word. By virtue of that word, we make the gift of ourselves to God for others, our Hingabe, our ‘reasonable sacrifice’; we exercise our priesthood. Kingship, finally, turns us directly to creation and to our fellow human beings. In the book of Genesis, man is created in the image and likeness of God. What was being said there? Why was that phrase used? In the ancient world, the one thought to be in the image and likeness of God was the king. In Genesis, there’s a democratic break-through. God is each and every man and woman: ‘You are the king. You rule the world on my behalf, in my image and likeness.’ Israel, next, is a kingly people. Israel is given dominion over the Promised Land, and through Israel God intends to establish his dominion over the entire world, the Kingdom of God. This He has done, is doing and will do, through the Passion, Death and Resurrection and Ascension of Christ and through the ministry of the Church. And we are called and empowered to work for the establishment of Christ’s royal rule. 
What does it mean to share Christ’s kingship? Here are some thoughts. 
Even today, in our own country, the head of the Armed Forces is Her Majesty the Queen.  In the ancient world, the king was first of all somebody who led the troops into battle. He was first of all a warrior. A first meaning of Christian kingship is spiritual warfare, a warfare against the forces of evil, against the demonic powers, and against the reign of sin within ourselves. A second meaning is inner freedom. It is liberation from our compulsions and addictions, our greeds and our angers, our fear and our pride. One of the most obvious effects of our fallen nature is that we are all over the place, not really in possession of ourselves. Christ helps us regain self-possession, inner freedom, royal liberty, to be master or mistress of myself.
But this is not an end in itself, so that I'm a kind of spiritual Tarzan; nothing can shake me.  No! The aim of possessing ourselves, re-possessing ourselves, is precisely so that we may make a gift of ourselves in service to others; a third meaning, if you like. To serve God is to reign, and to reign is to be able to serve others. If we want an example of Christian kingship, paradoxical though it may sound, someone like Mother Teresa of Calcutta would be it. She was free enough to serve Christ in the poorest of the poor, the most destitute. So this kingship is service.  
Again though, all these things are not just a question of private piety, of me and Jesus in a bottle. They are bigger and wider. This Christian kingship, says Vatican II, entails ‘the capacity to recognize the inner nature, value and ordering of creation to the praise of God’ (Lumen Gentium 36).   It is to be ‘guided by a Christian conscience in temporal affairs’. It’s a summons to ‘imbue’ our family life, social life, professional life, the societies, institutions of which we are a part, ‘with a Christian spirit’. That is no mean task, especially today. It might just mean battles. This aspect of kingship relates very much to our work.  Chapter 57 of the Rule, On the craftsmen of the Monastery, shows St Benedict trying to impregnate the monastic economy with moral and Christian values.
This opens up a whole field where all of you are involved and know far more than me. Money must be one area. The media, communications, Internet, computers and so forth. So many negative possibilities. Is the computer king of me or am I king of the computer? It's easy to lose one's kingship in front of a computer! But positive potential too. The world of health-care, especially of the elderly; the whole question of the environment, too. There is a great passion at the moment to care for the environment. One person here was talking to the community about how in a part of Africa, a foreign zeal for the environment can lead to forgetting the people who actually inhabit it and know a lot more about it than the people who are coming to look after it. Persons before things: it’s a constant struggle.  
All of this amounts to a fourth dimension of our kingship. It’s sometimes called, a little quaintly, the right ordering of temporal affairs. But it isn’t quaint in practice.   
We see Mary being prophetic, I suggested, in conceiving and carrying and giving birth to the Word made flesh. We can see her being priestly at the foot of the Cross, and when joining the Apostles in praying for the coming of the Holy Spirit at Pentecost. Here perhaps, we can think of Mary in her Assumption and Queenship, preparing in a hidden way for the Second Coming of Christ. Christ is the true king of the world, despite all appearances to the contrary. He is the hidden king. What can we do in the face of so much evil or simply indifference? We are feeble and we’re transient. Good efforts are so mysteriously subverted. Christianity can seem so irrelevant. But ‘the reality is Christ,’ said St. Paul. And so, in hope, we go on, accepting the hiddenness. The late Fr Maurus used to speak of symbolic action. No effort to make the world a better place, more human, more Christian, can be lost. We are throwing seed on the ground. It may be trampled underfoot, but it's still there, and when Christ comes again, He will lift it all up and everything will come forth.

Conclusion
Prophecy, priesthood, kingship.  Our relationship with the word, our receiving of the word, our living of it, leading us to give ourselves to God for everyone, for the whole world in worship and prayer, and then to give ourselves to one another in humble service. This isn't done alone. We tend to individualize these things. It's done in the body of Christ which is the Church. To go back to the prayer of anointing: ‘He now anoints you with the chrism of salvation so that, united with his people, you may remain forever a member of Christ who is Priest, Prophet and King.’ ‘United with his people.’ Think of your oblation as an offering of yourself to share in this mission of Christ as Prophet, Priest and King, but think of the link with the monastery as an expression, a little intensification, of your link to the whole Church. We are carried by the whole Church, by the Communion of Saints. We are never alone. We serve God’s purposes together. God works out His will, He brings His Kingdom through our union with each other. 
May the Holy Spirit re-awaken the grace of our anointing! 
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